The enigmatic phrase ‫ר‬ ‫ֹמֶ‬ ‫א‬ ‫טּוֹת‬ ‫מַ‬ ‫עוֹת‬ ‫בֻ‬ ְ ‫שׁ‬ in verse 9 of the Psalm of habakkuk (hab 3:1-19) has taxed the ingenuity of generations of scholars. over the years these words have been much emended and scores of suggestions have been made. already in 1843, in his commentary on habakkuk, Franz Delitzsch stated that he had found over one hundred possible interpretations for this phrase, 1 and since Delitzsch's time, even more suggestions have been made to elucidate these words.
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2 because the preceding and following phrases, which describe the actions of the divine warrior can stand alone in reasonable poetic parallelism (see diagram below), it is not surprising that one of the suggestions made to elucidate these three words was that they might represent glosses incorporated inadvertently by a later scribe. david marcus is a liturgical note in the margin at the beginning of chapter three of habakkuk. 3 The note states that this chapter is the one prescribed as the prophetic portion, the haftarah, to be read for the second day of Shavuot ‫שׁבועות(‬ ‫שׁל‬ ‫ב'‬ ‫ליום‬ ‫.)הפטרה‬ With this marginal note in mind, Thackeray wondered if the phrase ‫ר‬ ‫ֹמֶ‬ ‫א‬ ‫טּוֹת‬ ‫מַ‬ ‫עוֹת‬ ‫בֻ‬ ְ ‫,שׁ‬ occurring before the musical notation ‫ה‬ ‫לָ‬ ‫סֶ‬ in verse 9, might not similarly be a collection of liturgical notes which were incorrectly incorporated from the margin into the text by a later scribe. These liturgical notes might have represented catchwords, or headings, for sections of the Torah which were read on Shavuot in the Palestinian triennial cycle of readings. 4 For his information on the Palestinian triennial cycle Thackeray relied on the work of adolf büchler who believed that the Palestinian triennial cycle was bound to a fixed calendar.
5 according to büchler, the Torah was read over a three year cycle, and each part of the cycle was identified with a specific date. The first cycle, naturally commencing with genesis, started in the month of nissan, and the reading for that year extended to the end of exodus 11 which was reached at the month of adar of the following year. since adar had it own special readings, 6 the second year cycle recommenced on the next nissan, this time starting with exodus 12 extending to num 6:21. The third year cycle began on the third nissan at numbers 6:22, and concluded with the end of Deuteronomy. 
